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01 Chapter 1 

Verse 1
1 Thessalonians 1:1. Greeting.—As any trouble at Thessalonica had arisen over Paul’s character more than his authority, or rather as his authority had been struck through his character, he does not introduce his own apostolic rank or that of his colleagues (1 Thessalonians 2:6) in the forefront of this letter, which is intimate and unofficial throughout. Silvanus is put before Timothy as an older man and colleague, and also as Paul’s special coadjutor in the local mission. Acts never mentions Timothy in the Macedonian mission till Acts 17:14, where he appears beside Silvanus. This does not mean (Bleek) that Timothy took no part in the work at Thessalonica; his intimate relations with the church forbid this supposition. Probably he is left unnoticed as being a junior subordinate, till the time comes when he can act as an useful agent of his leaders.— ἐκκλ. a pagan term appropriated by Christianity. An implicit contrast lies in the following words (so in 1 Thessalonians 2:14): there were ἐκκλησίαι at Thessalonica and elsewhere (cf. Chrysostom and Orig., Cels. III. xxix.–xxx.) which had not their basis and being ἐν … χριστῷ. The latter phrase is a suggestive and characteristic periphrasis for “Christian,” and the omission of the ἐν before κυρίῳ, as of τῇ before ἐν, is enough to show that the seven words form a unity instead of a double antithesis to “pagan” and “Jewish” respectively.— κυρίῳ ἰησοῦ χριστῷ, a new κύριος (= dominus) for people like the Thessalonians who were hitherto familiar with the title as applied to Claudius (cf. Wilcken’s Griechische Ostraka, 1899, s.v.) the emperor, or to the God of the Jews (cf. Knowling’s Witness of the Epistles, 260 f.). See the ample discussion in Kattenbusch, das Apost. Symbol, ii. 596 f., with his note (pp. 691 f.) on ἐκκλησία. The hope and help of God implied that Christians must hold together, under their κύριος. “No Christian could have fought his way through the great dark night of idolatry and immorality as an isolated unit; the community was here the necessary condition for all permanent life” (Wernle, Beginnings of Christianity, i. 189).

Verses 2-10
1 Thessalonians 1:2-10. Thanksgiving for the origin and achievements of the church.

1 Thessalonians 1:2. Whenever Paul was at his prayers, he remembered his friends at Thessalonica; and whenever he recalled them his first feeling was one of gratitude to God (see 1 Thessalonians 3:9) for the Christian record which, as individuals and as a church ( πάντων) they displayed of active faith (1 Thessalonians 1:4-10, 1 Thessalonians 2:13-16), industrious love (1 Thessalonians 4:9 f.), and tenacious hope (1 Thessalonians 5:1-11). And not Paul alone. The plural implies that all three missionaries prayed together.— εὐχαριστοῦμεν. The greeting is followed, as in ordinary letters of the period, by a word of gratitude and good wishes. εὐχ. is common in votive inscriptions, in connection with thanksgiving to a god. But while Paul, in dictating his letter, starts with a conventional epistolary form, the phrase immediately expands loosely into μνημ … θεοῦ ( μνείαν π. as frequently in ethnic phraseology).

Verse 3
1 Thessalonians 1:3. ἀδιαλ. Neither distance nor fresh interests make any difference to his affection; his life is bound up with their welfare; his source of happiness is their Christian well-being (cf. 1 Thessalonians 2:17-20, 1 Thessalonians 3:7-10). The adverb (a late Greek formation, cf. Expos., 1908, 59) goes equally well with the preceding or with the following words; better with the former, on the whole, as the participles then open the successive clauses in 2, 3 and 4.— ὑμῶν is prefixed for emphasis to the three substantives which it covers, while the closing ἔμπροσθεν … ἡμῶν (cf. 1 Thessalonians 2:19) gathers up the thought of μνημον.—Faith in one sense is a work, but Paul here (as in Galatians 5:6) means faith that does work (opus opponitur sermoni inani, Bengel), by producing a change of life and a cheerful courage under trials. It would be no pleasure to recall a merely formal or voluble belief, any more than a display of Christian love (cf. Colossians 1:4) which amounted simply to emotions or fitful expressions of goodwill, much less a hope which could not persist in face of delay and discouraging hardships.

Verse 4
1 Thessalonians 1:4. The practical evidence of the Spirit in their lives showed that God had willed to enrol them among His chosen people (note the O.T. associations of beloved by God and election), just as the same consciousness of possessing the Spirit gave them the sure prospect of final entrance into the Messianic realm—an assurance which (1 Thessalonians 1:6) filled them with joy amid all their discomforts. The phenomenon of the Spirit thus threw light backwards on the hidden purpose of God for them, and forwards on their prospect of bliss.—Recollections depend on knowledge; to be satisfied about a person implies settled convictions about his character and position. The apostles feel certain that the Thessalonian Christians had been truly chosen and called by God, owing to (a) the genuineness and effectiveness of their own ministry at Thessalonica, where they had felt the gospel going home to many of the inhabitants, and (b) the genuine evidence of the Thessalonians’ faith; (a) comes first in 1 Thessalonians 1:5, (b) in 1 Thessalonians 1:6 f. In 1 Thessalonians 2:1 f. Paul reverts to (a), while in 1 Thessalonians 2:13-16 (b) is again before his mind. As the divine ἐκλογή manifested itself in the Christian qualities of 1 Thessalonians 1:3, Paul goes back to their historical origin.

Verse 5
1 Thessalonians 1:5. ὅτι = “inasmuch as”.— τὸ εὐαγγ. ἡμῶν, the gospel of which the apostles, and by which their hearers, were convinced. As the καθὼς clause indicates, πληροφ. must here denote personal conviction and unfaltering confidence on the part of the preachers. The omission of the ἐν before πληρ. throws that word and πνεύματι together into a single conception, complementary to δυνάμει, which here has no specific reference to miracles, but to the apostles’ courage (1 Thessalonians 2:2), honesty and sincerity (1 Thessalonians 1:4-5), devotion (1 Thessalonians 1:7-8), earnestness (9), and consistency (10). The effect of the Spirit on the preachers is followed up (in 1 Thessalonians 1:6) by its effect on the hearers; and this dual aspect recurs in 1 Thessalonians 1:9 (we and you). ἐν (om. Blass) ὑμῖν = “among you”.

Verse 6
1 Thessalonians 1:6. θλίψει … χαρᾶς, cf. for this paradox of experience, Mazzini’s account of his comrades in the Young Italy movement: “We were often in real want, but we were light-hearted in a way and smiling because we believed in the future”. The gladness of the primitive Christian lay in the certainty of possessing soon that full salvation of which the Spirit at present was the pledge and foretaste. In view of Psalms 51:13-14 it is hardly correct to say, with Gunkel (Wirkungen des heiligen Geistes, 71), that this connection of joy and the Spirit was entirely foreign to Judaism.

Verse 8
1 Thessalonians 1:8. ἡ πίστις … ἐξελ. (Romans 10:18), by anacoluthon, reiterates for emphasis ἀφʼ ὑμῶν … κυρίου ( ὁ λόγος τ. κ. depending for its effectiveness on the definite testimony of Christians). Paul is dictating loosely but graphically. The touch of hyperbole is pardonable and characteristic (cf. Romans 1:8; 1 Corinthians 4:17; Colossians 1:6); but the geographical and commercial position of Thessalonica see Introd., p. 5) must have offered ample facilities for the rapid dissemination of news and the promulgation of the faith, north and south, throughout European Greece (Encycl. Bibl., i. 32). The local Christians had taken full advantage of their natural opportunities. Through their imitation of the apostles (see Introd., p. 7) and of Christ (here as in 1 Peter 2:19-21, in his sufferings), they had become a pattern for others. The ἐν τῇ is omitted before ἀχαίᾳ here because ΄. and α. are grouped together, over against π. τ.— ὥστε … γάρ, the reputation of the apostles rested upon solid evidence.

Verse 9
1 Thessalonians 1:9. The positive and negative aspects of faith: “Videndum est ut ruinam errorum sequatur aedificium fidei” (Calvin).— ἀληθινῷ = “real” as opposed to false in the sense of “counterfeit”.— ζῶντι, as opposed to dead idols (see above, p. 5) impotent to help their worshippers. Elsewhere the phrase (cf. 1 Timothy 3:15; Hebrews 3:12) “implies a contrast with the true God made practically a dead deity by a lifeless and rigid form of religion” (Hort, Christian Ecclesia, 173). Nothing brings home the reality of God (i.e., as Father, 1 Thessalonians 1:1-3) to the Christian at first so much as the experience of forgiveness.

Verse 10
1 Thessalonians 1:10. In preaching to pagans, the leaders of the primitive Christian mission put the wrath and judgment of God in the forefront (cf. Sabatier’s Paul, 98 f.), making a sharp appeal to the moral sense, and denouncing idolatry (cf. Sap., 14, 12 f., 22 f.). Hence the revival they set on foot. They sought to set pagans straight, and to keep them straight, by means of moral fear as well as of hope. Paul preached at Thessalonica as he did at Athens (Acts 17:29-31; see Harnack’s Expansion of Christianity, i. 108 f.) and the substance of his mission-message on the wrath of God is preserved in Romans 1:18 to Romans 2:16. The living God is manifested by His raising of Jesus from the dead, His awakening of faith in Christians, and His readiness to judge human sin in the hereafter. Seeberg (der Katechismus der Urchristenheit, 82–85) finds here an echo of some primitive Christian formula of faith, but his proofs are very precarious.— τὸν υἱὸν αὐτοῦ. This marked them out from Jewish proselytes, who might also be said to have turned from idols to serve the living God. The quiet combination of monotheism and a divine position of Jesus is striking (cf. Kattenbusch, op. cit., ii. 550 f.).— ἐκ τῶν οὐρανῶν … ἐκ τ. νεκρῶν, both the hope and the historical fact lay outside the experience of the Thessalonians, but both were assured to them by their experience of the Spirit which the risen Jesus had bestowed, and which guaranteed His final work. Were it not for touches like the deeper sense of δουλεύειν, the celestial origin of Jesus, and the eschatological definition of ὀργή, one might be tempted to trace a specious resemblance between this two-fold description of Christianity at Thessalonica and the two cardinal factors in early Greek religion, viz., the service of the Olympian deities ( θεραπεύειν) and the rites of aversion ( ἀποπομπαί) which were designed to deprecate the dark and hostile powers of evil. Paul preached like the Baptist judgment to come. But his gospel embraced One who baptised with the Spirit and with the fire of enthusiastic hope (cf. 1 Corinthians 1:7).

02 Chapter 2 
Verse 1
1 Thessalonians 2:1. αὐτοί, as opposed to the α. of 1 Thessalonians 1:9.— γέγονεν κ. τ. λ., our mission was a vital success, as its results still show. For its motives and methods were genuine (1 Thessalonians 2:2-12).

Verses 1-12
1 Thessalonians 2:1-12. An apologia pro vita et labors suo.

Verse 2
1 Thessalonians 2:2. “Though we had suffered—aye and suffered outrage” in one town, yet on we went to another with the same errand; a practical illustration of Matthew 10:23.

Verse 3
1 Thessalonians 2:3. γάρ: Our mission (whatever that of others may be) is not the outcome of self-seeking, otherwise it would readily be checked by such untoward circumstances. Our confidence is in God, not in ourselves; our work is not self-appointed but a sacred trust or commission, for which we are responsible to Him (4). Hence, discouragement and hesitation are impossible. Paul argues that the very fact of their cheerful perseverance at Thessalonica, after their bad treatment at Philippi, points to the divine source and strength of their mission; what impelled them was simply a sense of lasting responsibility to God, upon the one hand, and an overpowering devotion to men upon the other (cf. the διʼ ὑμᾶς of 1 Thessalonians 1:5), for the gospel’s sake. Had the apostles yielded to feelings of irritation and despondency, giving up their task in Macedonia, after the troubles at Philippi, or had they conducted themselves at Thessalonica in such a way as to secure ease and profit; in either case, they would have proved their mission to be ambitious or selfish, and therefore undivine. As it was, their courage and sincerity were at once the evidence and the outcome of their divine commission.— πλάνης, “error” (cf. Armitage Robinson on Ephesians 4:14). Their preaching did not spring from some delusion or mistake. Paul was neither fool nor knave, neither deceived nor a deceiver ( δόλῳ). Nor was his mission a sordid attempt ( ἀκαθαρσίας) to make a good thing out of preaching, the impure motive being either to secure money (cf. πλεονεξίας 1 Thessalonians 2:5, and 1 Thessalonians 2:9), or to gain a position of importance (1 Thessalonians 2:6) and popularity. Cf. Tacit., Annal., vi, 21 (of Tiberius’ attitude to astrologers) “si uanitatis aut fraudum suspicio incesserat”. Both features were only too familiar in the contemporary conduct of wandering sophists, ἀρεταλόγοι, and thaumaturgists (e.g., Acts 13:10, and Clemen’s article in Neue Kirchl. Zeitschrift, 1896, 151 f.) whose practices would also explain the literal interpretation of ἀκ. (= sensuality). But the context favours the associations of greed (cf. Ephesians 5:3), as in the case of πλεονεξία. On the persuasiveness of sincerity in a speaker, i.e., the extent to which his effectiveness depends upon his hearers’ conviction of his own earnestness and honesty, see Aristotle’s analysis of ἠθικὴ πίστις (Rhet., ii. 1) and Isocrates’ description of εὐνοίας δύναμις (Orat., xv. 278, 279).

Verse 4
1 Thessalonians 2:4. “As God, who tests our hearts, has attested our fitness to be entrusted with the gospel,” a characteristic play on the word. The definite commission of the gospel excluded any weak attempt to flatter men’s prejudices or to adapt oneself to their tastes. Hence the thought of the following verse.

Verse 5
1 Thessalonians 2:5. “Never did we resort to words of flattery” (in order to gain some private end); cf. Arist., Eth. Nik., iv. 6. As self-interest is more subtle than the desire to please people (which may be one form of self-interest), the appeal is changed significantly from κ. ο. to θεὸς μάρτυς (Romans 1:9): “auaritia aut ambitio, duo sunt isti fontes ex quibus manat totius ministerii corruptio” (Calvin). Cf. Introduction, § 1—on θεός and ὁ θεός, cf. Kattenbusch, das Apost. Symbol, ii. 515 f.

Verse 6
1 Thessalonians 2:6. To put a full stop after ἄλλων, and begin a new sentence with δυνάμενοι (so e.g., Vulgate, Calvin, Koppe, Weizsäcker, H. J. Gibbins, Exp. Ti., xiv. 527), introduces an awkward asyndeton, makes ἀλλὰ follow a concessive participle very awkwardly, and is unnecessary for the sense.

Verse 7
1 Thessalonians 2:7. ἐν βάρει ἶναι = “be men of weight,” or “be a burden” on your funds. Probably both meanings are intended, so that the phrase (cf. Field, 199) resumes the ideas of πλεον. and ἀνθ. δόξαν (self-interest in its mercenary shape and as the love of reputation) which are reiterated in 1 Thessalonians 2:7-12, a defence of the apostles against the charges, current against them evidently in some circles (probably pagan) at Thessalonica, of having given themselves airs and unduly asserted their authority, as well as of having levied or at any rate accepted contributions for their own support.— ἀπόστολοι were known to any of the local Christians who had been Jews (cf. Harnack’s Expansion of Christianity, i. 66 f., 409 f.), since agents and emissaries ( ἀπόστολοι) from Jerusalem went to and fro throughout the synagogues: but ἀ. χριστοῦ was a new conception. The Christian ἀπόστολοι had their commission from their heavenly messiah.— ἤπιοι (2 Timothy 2:24); as Bengel observes, there was nothing ex cathedra about the apostles, nothing selfish or crafty or overbearing. All was tenderness and devotion, fostering and protecting care, in their relations to these Thessalonian Christians who had won their hearts. To eschew flattery (5) did not mean any indifference to consideration and gentleness, in their case; they were honest without being blunt or masterful.— τροφός a nursing mother (cf. Hor., Ep. i. 4, 8). “In the love of a brave and faithful man there is always a strain of maternal tenderness; he gives out again those beams of protecting fondness which were shed on him as he lay on his mother’s knee” (George Eliot). Rutherford happily renders: “On the contrary, we carried ourselves among you with a childish simplicity, as a mother becomes a child again when she fondles her children”.

Verse 8
1 Thessalonians 2:8. ὁμειρόμενοι (cf. Job 3:21, LXX Psalms 62:2, Symm.) = “yearning for, or, over”. εὐδοκ., for absence of augment cf. W. H., ii. 161, 162.— διότι causal (“for as much as”), almost = γάρ (as in Modern Greek).

Verse 9
1 Thessalonians 2:9. “Paul means by the phrase, night and day, that he started work before dawn; the usage is regular and frequent. He no doubt began so early in order to be able to devote some part of the day to preaching” (Ramsay, Church in Roman Empire, p. 85). Paul, to the very last (cf. Acts 20:29 f.), seems to have been sensitive on this point of independence.

Verse 10
1 Thessalonians 2:10. “We made ourselves yours” (cf. 8), the dative going closely (as Romans 7:3) with the verb, which is qualified (as in 1 Corinthians 16:10) by the adverbs; so Born., Findlay.— ὑμῖν κ. τ. λ. (dative of possession). Paul had met other people at Thessalonica, but only the Christians could properly judge his real character and conduct.

Verse 11
1 Thessalonians 2:11. καθάπερ, sharper than καθώς. Viteau (ii. 111) suggests that κ. ο. is a parenthesis, and ὡς a causal introductory particle for the participles (“heartening,” “encouraging,” “adjuring”) which in their turn depend on ὑμῖν … ἐγενήθημεν, but the likelihood is that in the rush of emotion, as he dictates, Paul leaves the participial clause without a finite verb (so e.g., 2 Corinthians 7:5).— ὡς πατήρ κ. τ. λ. (cf. ὡς ἐὰν τροφός, 7). The figure was used by Jewish teachers of their relationship to their pupils. Cf. e.g., the words of Eleazar b. Azarja to his dying master, “Thou art more to Israel than father or mother; they only bring men into this world, whereas thou guidest us for this world and the next”. Catullus, lxxii. 4 (dilexi tum te non tantum ut uulgus amicam, sed pater ut natos diligit et generos).

Verse 12
1 Thessalonians 2:12. ἀξίως in this connection (see references) was a familiar ethnic phrase. C. Michel (in his Recueil d’inscriptions grecques, 1900, 266, 413) quotes two pre-Christian instances with τῶν θεῶν.— εἰς τὸ, κ. τ. λ., grammatically meaning either the object or the content of the solemn charge (cf. Moulton, 218 f.). The ethic is dominated by the eschatology, as in 1 Thessalonians 3:13, 1 Thessalonians 5:23.

Verse 13
1 Thessalonians 2:13. “And for this we also render thanks, viz., that;” the καί, by a loose but not unusual (cf. 1 Thessalonians 3:5; Romans 3:7; Romans 5:3, etc.) construction, goes not with the pronoun but with the verb, or simply emphasises the former (e.g., Soph., Oed. Col., 53, 520, etc.).— τοῦ θεοῦ comes in so awkwardly that one is tempted to regard it, with Baljon and some other Dutch critics, as a scribal gloss.

Verses 13-16
1 Thessalonians 2:13-16. Further thanksgiving for their endurance of trial.

Verse 14
1 Thessalonians 2:14. μιμηταί, and soon helpers (Romans 15:26). The fact that they were exposed to persecution, and bore it manfully, proved that the gospel was a power in their lives, and also that they were in the legitimate succession of the churches. Such obstacles would as little thwart their course as they had thwarted that of Jesus or of his immediate followers. συμφ. might include Jews (Acts 17:6), but Gentiles predominate in the writer’s mind.—The καί after καθώς simply emphasises the comparison (as in 1 Thessalonians 4:5; 1 Thessalonians 4:13). As Calvin suggests, the Thessalonians may have wondered why, if this was the true religion, it should be persecuted by the Jews, who had been God’s people. σ. is racial rather than local, but the local persecution may have still been due in part to Jews (cf. Zimmer, pp. 16 f.).

Verse 15
1 Thessalonians 2:15 “The Lord, even Jesus” (cf. Acts 2:36). προφ. may go either with ἀποκτ. or with ἐκδιωξάντων.

Verse 16
1 Thessalonians 2:16. κωλυόντων κ. τ. λ., defining (Luke 11:52) from the Christian standpoint that general and familiar charge of hatred to the human race ( ἐναντίων κ. τ. λ.) which was started by the exclusiveness of the ghetto and the synagogue.— ἔφθασε κ. τ. λ., “the Wrath has come upon them,” apparently a reminiscence of Test. Levi. vi. 11. This curt and sharp verdict on the Jews sprang from Paul’s irritation at the moment. The apostle was in no mood to be conciliatory. He was suffering at Corinth from persistent Jewish attempts to wreck the Christian propaganda, and he flashes out in these stern sentences of anger. Later on (Romans 9-11.) he took a kinder and more hopeful view, though even this did not represent his final outlook on the prospects of Judaism. Consequently, it is arbitrary to suspect 1 Thessalonians 2:14 (15)–16 as a later interpolation, written after 70 A.D. (cf. the present writer’s Hist. New Testament, pp. 625, 626). But the closing sentence of 1 Thessalonians 2:16 has all the appearance of a marginal gloss, written after the tragic days of the siege in 70 A.D. (so e.g., Spitta, Pfleiderer, Primitive Christianity, i. 128, 129, Schmiedel, Teichmann, die Paul. Vorstellungen von Auferstehung u. Gericht, 83, Drummond, etc.). The Jews, no doubt, had recently suffered, and were suffering, as a nation in a way which might seem to Paul, in a moment of vehement feeling, a clear proof of condign punishment (so e.g., Schmidt, 86–90). But neither the edict of Claudius nor the bloody feuds in Palestine quite bear out the language of this verse. And ὀργή is surely more than judicial hardening (cf. Dante’s Paradiso, vi. 88–93); its eschatological significance points to a more definite interpretation.

Verse 17
1 Thessalonians 2:17 to 1 Thessalonians 3:13. Paul’s apologia pro absentia suâ.

Verse 17
1 Thessalonians 2:17. πρὸς κ. ὥ., as we both expected, but, as it turned out, for much longer. προσ. οὐ κ., “not where I breathe; but where I love, I live” (Southwell, the Elizabethan Jesuit poet, echoing Augustine’s remark that the soul lives where it loves, not where it exists); cf. Eurip., Ion, 251. The next paragraph, 1 Thessalonians 2:17 to 1 Thessalonians 3:13, starts from a fresh imputation against the apostles’ honour. Paul, it was more than hinted by calumniators at Thessalonica, had left his converts in the lurch (cf. 18); with him, out of sight was out of mind; fresh scenes and new interests in the South had supplanted them in his affections, and his failure to return was interpreted as a fickle indifference to their concerns. The reply is three-fold. (a) Paul’s continued absence had been unavoidable (17 f.); he had often tried to get back. In proof of this anxiety (b) he had spared Timothy from his side for a visit to them (1 Thessalonians 3:1-5), and (c) Timothy’s report, he adds (1 Thessalonians 3:6 f.) had relieved a hearty concern on his part for their welfare; he thus lets them see how much they were to him, and still prays for a chance of re-visiting them (11). He was not to blame for the separation; and, so far from blunting his affection, it had only whetted ( περισσοτέρως) his eagerness to get back.

Verse 18
1 Thessalonians 2:18. “We did crave to reach you,” διότι (= because) not being required with the English stress on did. The whole verse is parenthetical, syntactically.— καὶ … σατανᾶς. The mysterious obstacle, which Paul traced back to the ultimate malice of Satan, may have been either (a) an illness (cf. 2 Corinthians 12:7, so Simon, die Psychologie des Apostels Paulus, 63, 64), (b) local troubles, (c) the exigencies of his mission at the time being (Grotius), or (d) a move on the part of the Thessalonian politarchs who may have bound over Jason and other leading Christians to keep the peace by pledging themselves to prevent Paul’s return (Ramsay’s St. Paul the Traveller, 230 f., Woodhouse, E. Bi(32), 5047, Findlay). Early Christian thought referred all such hindrances to the devil as the opponent of God and of God’s cause. The words ἐν ἀθήναις (1 Thessalonians 3:1) rule out Zimmer’s application of (b) to the emergency at Corinth, while the silence of Acts makes any of the other hypotheses quite possible, though (d) hardly fits in with the ordinary view of the Empire in II. 2 Thessalonians 2:2 f. and renders it difficult to see why the Thessalonians did not understand at once how Paul could not return. The choice really lies between (a) and (c). Kabisch (27–29), by a forced exegesis, takes 1 Thessalonians 2:20 as the explanation of this satanic manœuvre. Satan prevented us from coming, in order to rob us of our glory and praise on the last day, by wrecking your Christian faith; he was jealous of our success among you.

Verse 19
1 Thessalonians 2:19. Of course we wanted to come back, for ( γάρ), etc. The touch of fine exaggeration which follows is true to the situation. Paul’s absence from the young church was being misinterpreted in a sinister way, as if it implied that the Achaian Christians had ousted the Thessalonians from his affections. You it is, he protests, who but you ( καὶ superfluous after ἤ, as in Epict. i. 6, 39; Romans 14:10, but really heightening the following word, as in Romans 5:7; almost = “indeed” or “even”)—you are my pride and delight!— στέφανος, of a public honour granted (as to Demosthenes and Zeno) for distinguished public service. The metaphor occurs often in the inscriptions (cf. also Pirke Aboth, iv. 9). Paul coveted no higher distinction at the arrival of the Lord than the glory of having won over the Thessalonian church. Cf. Crashaw’s lines to St. Teresa in heaven:

“Thou shalt look round about, and see Thousands of crown’d souls throng to be Themselves thy crown”.

παρουσία = royal visit (cf. Wilcken’s Griech. Ostraka, i. 274 f.), and hence applied (cf. Matthew 24.) to the arrival of the messiah, though the evidence for the use of the term in pre-Christian Judaism is scanty (Test. Jud. xxii. 3; Test. Levi. viii. 15; for the idea of the divine “coming” cf. Slav. En., xxxii. 1, xlii. 5). This is the first time the term is used by Paul, but it was evidently familiar to the readers. Later on, possibly through Paul’s influence, it became an accepted word for the second advent in early Christianity.

03 Chapter 3 
Verse 1
1 Thessalonians 3:1. μηκ., instead of οὐκ., to bring out the personal motive.— στέγοντες “able to bear” (cf. Philo, Flacc., § 9, μηκέτι στέγειν δυνάμενοι τὰς ἐνδείας), sc. the anxiety of 1 Thessalonians 2:11 f.— ἐν ἀ. μόνοι. Paul shrank from loneliness, especially where there was little or no Christian fellowship; but he would not gratify himself at the expense of the Thessalonians. Their need of Timothy must take precedence of his.

Verse 3
1 Thessalonians 3:3. Cf. Artemid., Oneirocritica ii. 11, ἀλλότριοι δὲ κύνες σαίνοντες μὲν δόλους καὶ ἐνέδρας ὑπὸ πονηρῶν ἀνδρῶν [cf. 2 Thessalonians 3:2] ἢ γυναικῶν [cf. Acts 17:4] σημαίνουσιν.

Verse 4
1 Thessalonians 3:4. Cf. Acts 17:3; Acts 17:6; Acts 17:13 f.

Verse 5
1 Thessalonians 3:5. Resuming the thought of 1 Thessalonians 3:1-3 a, after the parenthetical digression of 3b, 4, but adding a fresh reason for the mission of Timothy, viz., the apostle’s desire to have his personal anxiety about the Thessalonians relieved. It is needless to suppose (with Hofmann and Spitta) that 1 Thessalonians 3:5 refers to a fresh messenger or a letter (Wohl.) despatched by Paul on his own account. As in 1 Thessalonians 2:18, Paul passes to the singular, to emphasise his personal interest in the matter; the change of number, especially after the generic use of the plural in 3, 4, does not necessarily prove that the plural of 1 Thessalonians 3:1 means Paul alone. The dominating anxiety of Paul was about their faith (1 Thessalonians 3:5-10). He was overjoyed to hear that they retained “a kindly remembrance” of himself, and he reciprocates their desire for another meeting; but, while this undoubtedly entered into their general Christian position, it is the former on which unselfishly he dwells (cf. the transition in 10a and 10b).— πίστιν κ. τ. λ. “Initium omnium malarum tentationum inconstantia animi est et parua ad Deum confidentia” (De Imit. Christi, i. 13, 5).— ἐπείρασεν, with success, it is implied.

Verse 8
1 Thessalonians 3:8. The news put life and spirit into him.— στήκετε, for construction cf. Mark 11:25 and Abbott’s Johan. Gramm., 2515 (i).

Verse 10
1 Thessalonians 3:10. Another adaptation of ethnic phraseology, cf. Griechische Urkunden, i. 246, 12, νυκτὸς καὶ ἡμέρας ἐντυγχάνω τῷ θεῷ ὑπὲρ ὑμῶν (a pagan papyrus from second or third century, A.D.). The connection of δεόμενοι κ. τ. λ. with the foregoing words is loose, but probably may be found in the vivid realisation of the Thessalonians called up before his mind as he praised God for their constancy. Timothy had told him of their loyalty, but had evidently acquainted him also with some less promising tendencies and shortcomings in the church; possibly the Thessalonians had even asked for guidance on certain matters of belief and practice (see below). Hence Paul’s eagerness to be on the spot again, not merely for the sake of happy fellowship (Romans 1:11), but to educate and guide his friends, supplying what was defective in their faith. As this was impracticable in the meantime, he proceeds to write down some kindly admonitions. Thus 10b forms the transition to the second part of the letter; Paul, as usual, is wise enough to convey any correction or remonstrance on the back of hearty commendation. In the prayer which immediately follows, 10a is echoed in 11, 10b in 12, 13, for the maturing of the Thessalonian’s faith does not depend on the presence of their apostles. Whatever be the answer to the prayer of 11, the prayer of 12, 13 can be accomplished.

Verse 11
1 Thessalonians 3:11. κατευθύναι (optative), as already (Acts 16:8-10; Acts 17:1). The singular (cf. II., 2 Thessalonians 2:16-17) implies that God and Jesus count as one in this connection. The verb is common (e.g., Ep. Arist., 18, etc.) in this sense of providence directing human actions.

Verse 12-13
1 Thessalonians 3:12-13. The security and purity of the Christian life are rested upon its brotherly love (so Ep. Arist., 229); all breaches or defects of ἁγιωσύνη, it is implied, are due to failures there (cf. 1 Thessalonians 4:3; 1 Thessalonians 4:6); even sensuality becomes a form of selfishness, on this view, as much as impatience or resentment. This profound ἀγάπη “is an ever-fixed mark That looks on tempests and is never shaken;” it fixes the believing man’s life in the very life of God, by deepening its vital powers of growth; no form of ἁγιωσύνη which sits loose to the endless obligations of this ἀγάπη will stand the strain of this life or the scrutiny of God’s tribunal at the end.— ὑμᾶς δὲ, what ever becomes of us.— ἁγίων, either (a) “saints” (as II., 2 Thessalonians 1:10, De Wette, Hofmann, Zimmer, Schmidt, Everling, Kabisch, Findlay, Wohl.), or (b) “angels” (Exodus 1:9; Ps. Sol. 17:49, etc., Hühn, Weiss, Schrader, Titius, Schmiedel, Lueken), or (c) both (cf. 4 Esd. 7:28, 14:9; Bengel, Alford, Wohl., Askwith, Ellicott, Lightfoot, Milligan). The reminiscence of Zechariah 14:5 (LXX) is almost decisive for (b), though Paul may have put another content into the term; πάντων must not be pressed to support (c). In any case, the phrase goes closely with παρουσίᾳ. The ἅγιοι are a retinue.

04 Chapter 4 
Verse 1
1 Thessalonians 4:1. Resuming the thought of 1 Thessalonians 2:11-12 as well as of 1 Thessalonians 3:10-13. Cf. a pre-Christian letter in Oxyrh. Papyri, iv. 294 (13 ἐρωτῶ σε οὖν ἵνα μὴ, 6 f. ἐρωτῶ σε καὶ παρακαλῶ σε). The ἵνα, repeated often for the sake of clearness, is sub-final (so II., 2 Thessalonians 3:12) = infinitive, cf. Moulton, i. 206 f. Paul meant to write οὕτως καὶ περιπατῆτε, but the parenthesis of praise ( κ. καὶ π.) leads him to assume that and to plead for fresh progress along the lines already laid down by himself.

Verse 2
1 Thessalonians 4:2. Almost a parenthesis, as Bahnsen points out in his study of 1–12 (Zeitschrift f. wiss. Theol., 1904, 332–358). The injunctions ( παραγγελίαι in semimilitary sense, as 1 Timothy 1:18) relate to chastity (1 Thessalonians 4:3-8) and charity, (1 Thessalonians 4:9-10), with a postscript against excitement and idleness (11, 12).— παραγγ. for the cognate use of this term (cf. 1 Thessalonians 4:8) in the inscriptions of Dionysopolis ( παραγγέλλω πᾶσιν μὴ καταφρονεῖν τοῦ θεοῦ) cf. Exp. Ti., x. 159.— διὰ κ. τ. λ., the change from the ἐν of 1 Thessalonians 4:1 does not mean that the Thessalonians before their conversion got such injunctions from Paul on the authority of Christ, while afterwards they simply needed to be reminded of the obligations of their union ( ἐν) with the Lord. No strict difference can be drawn between both phrases (cf. Heitmüller’s Im Namen Jesu, 71 f.), though the διά lays rather more stress on the authority. For Jesus to command διά the apostles seems to us more natural than to say that the apostles issue commands διὰ τοῦ κυρίου, but the sense is really the same. The apostles give their orders on the authority of their commission and revelations from the Lord whom they interpret to His followers (cf. Romans 15:30; Romans 12:2). But this interpretation must have appealed to the sayings of Jesus which formed part of the παράδοσις (cf. Weizsäcker’s Apostolic Age, i. 97, 120, ii. 39). Thus 8a is an echo of the saying preserved in Luke 10:16.

Verse 3
1 Thessalonians 4:3. ἁγιασμός (in apposition to τοῦτο, θέλημα without the article being the predicate) = the moral issue of a life related to the ἅγιος (cf. 1 Thessalonians 4:8), viewed here in its special and negative aspect of freedom from sexual impurity. The gospel of Jesus, unlike some pagan cults, e.g., that of the Cabiri at Thessalonica (cf. Lightfoot’s Biblical Essays, pp. 257 f.), did not tolerate, much less foster, licentiousness among its worshippers. At Thessalonica as at Corinth Paul found his converts exposed to the penetrating taint of life in a large seaport. As the context indicates, ἁγ. ὑμῶν = “the perfecting of you in holiness” ( ἁγ. in its active sense, ὑμῶν genitive objective: so Lünemann, Ellicott, Bahnsen). The absence of any reference to δικαιοσύνη is remarkable. But Paul’s dialectic on justification was occasioned by controversies about ὁ νόμος which were not felt at Thessalonica. Besides, the “justified” standing of the believer, even in that synthesis of doctrine, amounted practically to the position assured by the possession of the Spirit to the Christian. In his uncontroversial and eschatological moments, Paul taught as here that the experience of the Spirit guaranteed the believer’s vindication at the end (cf. 1 Thessalonians 1:9-10) and also implied his ethical behaviour during the interval. The comparative lack of any allusion to the forgiveness of sins (cf. e.g., 1 Thessalonians 3:5; 1 Thessalonians 3:10; 1 Thessalonians 3:13) does not mean that Paul thought the Thessalonians would be kept sinless during the brief interval till the parousia (so Wernle, der Christ u. die Sünde bei Paulus, 25–32); probably no occasion had called for any explicit teaching on this commonplace of faith (1 Corinthians 15:3; 1 Corinthians 15:11).

Verse 4
1 Thessalonians 4:4. Paul demands chastity from men; it is not simply a feminine virtue. Contemporary ethics, in the Roman and Greek world, was often disposed to condone marital unfaithfulness on the part of husbands, and to view prenuptial unchastity as ἀδιάφορον or at least as a comparatively venial offence, particularly in men (cf. Lecky’s History of European Morals, i. 104 f., ii. 314 f.). The strict purity of Christ’s gospel had to be learnt ( εἰδέναι).— σκεῦος (lit. “vessel”) = “wife;” the rendering “body” (cf. Barn. vii. 3) conflicts with the normal meaning of κτᾶσθαι (“get,” “acquire;” of marriage, LXX. Ruth 4:10; Sir. 36:29, Xen., Symp., ii. 10). Paul views marriage on much the same level as he does in 1 Corinthians 7:2; 1 Corinthians 7:9; in its chaste and religious form, it is a remedy against sensual passion, not a gratification of that passion. Each of you (he is addressing men) must learn ( εἰδέναι = know [how] to, cf. Philippians 4:12) to get a wife of his own (when marriage is in question), but you must marry ἐν ἁγιασμῷ (as a Christian duty and vocation) καὶ τιμῇ (with a corresponding sense of the moral dignity of the relationship). The two latter words tend to raise the current estimate, presupposed here and in 1 Thessalonians 4:6, of a wife as the σκεῦος of her husband; this in its turn views adultery primarily as an infringement of the husband’s rights or an attack on his personal property. Paul, however, closes by an emphatic word on the religious aspect (1 Thessalonians 4:6-8) of the question; besides, as Dr. Drummond remarks, “is it not part of his greatness that, in spite of his own somewhat ascetic temperament, he was not blind to social and physiological facts?” It is noticeable that his eschatology has less effect on his view of marriage here than in 1 Corinthians 7. Even were κτᾶσθαι taken as = “possess,” a usage not quite impossible for later Greek (cf. Field, 72), it would only extend the idea to the duties of a Christian husband. The alternative rendering (“acquire mastery of,” Luke 21:19) does not justify the “body” sense of σκεῦος.

Verse 6
1 Thessalonians 4:6. Compare the saying of rabbi Simon ben Zoma (on Deuteronomy 23:25): “Look not on thy neighbour’s vineyard. If thou hast looked, enter not; if thou hast entered, regard not the fruits; if thou hast regarded them, touch them not; if thou hast touched them, eat them not. But if thou hast eaten, then thou dost eject thyself from the life of this world and of that which is to come” (quoted in Bacher’s Agada der Tannaiten, 2nd ed., 1903, i. 430). There is no change of subject, from licentiousness to dishonesty. The asyndeton and the euphemistic ἐν τῷ πράγματι (not τῳ = τινί, Win. § 6 4d) show that Paul is still dealing with the immorality of men, but now as a form of social dishonesty and fraud. The metaphors are drawn from trade, perhaps as appropriate to a trading community. While ὑπερβαίνειν may be intransitive (in its classical sense of “transgress”), it probably governs ἀδελφόν in the sense of “get the better of,” or “overreach;” πλεονεκτεῖν similarly = “overreach,” “defraud,” “take advantage of” (2 Corinthians 7:2; 2 Corinthians 12:17-18; Xen., Mem., iii. 5, 2; Herod. viii. 112). Compare ἀκαθαρσίας πάσης ἐν πλεονεξίᾳ (Ephesians 4:19). The passage (with 1 Thessalonians 4:8) sounds almost like a vague reminiscence of Test. Asher, ii. 6: ὁ πλεονεκτῶν τὸν πλησίον παροργίζει τὸν θεόν … τὸν ἐντολέα τοῦ νόμου κύριον ἀθετεῖ. Only τὸν ἀνθ. here is not the wronged party but the apostles who convey God’s orders.— διότι κ. τ. λ. = “since (cf. 1 Thessalonians 2:8) the Lord is the avenger (from Deuteronomy 32:35; cf. Sap. 12:12; Sirach 30:6; 1 Maccabees 13:6, ἐκδικήσω περὶ; 4 Maccabees 15:29) in all these matters” (of impurity). How, Paul does not explain (cf. Colossians 3:5-6). By a premature death (1 Corinthians 11:30)? Or, at the last judgment (1 Thessalonians 1:10)? not in the sense of Sap. 3:16, 1 Thessalonians 4:6 (illegitimate children evidence at last day against their parents) at any rate.

Verse 8
1 Thessalonians 4:8. Elsewhere (1 Thessalonians 1:5-6) ἅγιον simply denotes the divine quality of πνεῦμα as operating in the chosen ἅγιοι of God, but here the context lends it a specific value. Impurity is a violation of the relationship established by the holy God between Himself and Christians at baptism, when the holy Spirit is bestowed upon them for the purpose of consecrating them to live His life (cf. 1 Corinthians 3:16; 1 Corinthians 6:19). The gift of the Spirit here is not regarded as the earnest of the future kingdom (for which immorality will disquality) so much as the motive and power of the new life.— διδόντα = “the giver of,” not implying continuous or successive impartation; present as in ch. 1 Thessalonians 5:24; Galatians 5:8. He not only calls, but supplies the atmosphere and energy requisite for the task.— ἀθετῶν κ. τ. λ. (cf. 1 Thessalonians 2:13) = contemns by ignoring such injunctions (1 Thessalonians 4:2-6) in practical life, deliberately sets aside their authority. Cf. Isaiah 24:16-17 f., οὐαὶ τοῖς ἀθετοῦσιν· οἱ ἀθετοῦντες τὸν νόμον, φόβος καὶ f1βόθυνος καὶ παγὶς ἐφʼ ὑμᾶς (nor shall any escape: cf. below on 1 Thessalonians 5:3). In 2 Samuel 12:9 f. Nathan fixes on the selfishness of David’s adultery and charges him especially with despising the commandment of the Lord.

Verse 9-10
1 Thessalonians 4:9-10. περὶ φιλαδελφίας. One might have expected that adultery, especially when viewed as selfish greed (cf. 1 Thessalonians 4:6), would have come under φ., but the latter bears mainly here on charity and liberality, a Christian impulse or instinct which seems to have come more naturally to the Thessalonians than ethical purity. “A new creed, like a new country, is an unhomely place of sojourn, but it makes men lean on one another and join hands” (R. L. Stevenson).

1 Thessalonians 4:10. Their ἀγάπη was no parochial affection, but neither was it to be fussy or showy, much less to be made an excuse for neglecting their ordinary business (11, 12); this would discredit them in the eyes of the busy outside public ( πρὸς = in intercourse or relations with) and sap their own independence. Such seems the least violent way of explaining the transition in καὶ φιλοτιμεῖσθαι κ. τ. λ. The church was apparently composed, for the most part, of tradesmen and working people ( χερσὶν ὑμῶν, cf. Renan’s S. Paul, 246 f.) with their families, but there may have been some wealthier members, whose charity was in danger of being abused. Cf. Demos., Olynth., iii. 35: οὐκ ἔστιν ὅπου μηδὲν ἐγὼ ποιοῦσιν τὰ τῶν ποιούντων εἶπον ὡς δεῖ νέμειν, οὐδʼ αὐτοὺς μὲν ἀργεῖν καὶ σχολάζειν καὶ ἀπορεῖν.

Verse 11
1 Thessalonians 4:11. φιλοτ. ἡσυχάζειν (oxymoron). The prospect of the second advent (1 Thessalonians 4:13 f., 1 Thessalonians 5:1-10) seems to have made some local enthusiasts feel that it was superfluous for them to go on working, if the world was to be broken up immediately. This feverish symptom occupies Paul more in the diagnosis of his second letter, but it may have been present to his mind here. For instances of this common phase in unbalanced minds compare the story of Hippolytus (Comm. Dan., 4:19) about a Pontic bishop in the second century who misled his people by prophesying the advent within six months, and also a recent outburst of the same superstition in Tripoli (Westminster Gazette, Nov., 1899) where “the report that the end of the world will come on November 13” produced “an amazing state of affairs. The Israelites are sending their wives to pray in the synagogues, and most workmen have ceased work. Debtors refuse to pay their debts, so that trade is almost paralysed.”— καὶ πράσσειν τὰ ἴδια. Plato uses a similar expression in his Republic, 496 D ( ἡσυχίαν ἔχων καὶ τὰ αὑτοῦ πράττων); but of the philosopher who withdraws in despair from the lawlessness of a world which he is impotent to help (see also Thompson’s note on Gorg., 526c).

Verse 13
1 Thessalonians 4:13. δὲ, after οὐ θέλομεν as a single expression.—Affection for the living has another side, viz., unselfish solicitude for the dead. Since Paul left, some of the Thessalonian Christians had died, and the survivors were distressed by the fear that these would have to occupy a position secondary to those who lived until the advent of the Lord, or even that they had passed beyond any such participation at all. At Corinth some of the local Christians felt this anguish so keenly, on behalf of friends and relatives who had died outside the church, that they were in the habit of being baptised as their representatives, to ensure their final bliss (1 Corinthians 15:29). The concern of the Thessalonians, however, was for their fellow-Christians, in the intermediate state of Hades. As the problem had not arisen during Paul’s stay at Thessalonica, he now offers the church a reasonable solution of the difficulty (13–18).— οὐ θέλομεν δὲ ὑμᾶς ἀγνοεῖν, contrast the οἴδατε of 1 Thessalonians 4:2, 1 Thessalonians 5:2, and compare the ordinary epistolary phrases of the papyri (Expos., 1908, 55) such as γεινώσκειν σε θέλω (commonly at the beginning of a letter, cf. Colossians 2:1; Philippians 1:12; 2 Corinthians 1:8, and with ὅτι, but here, as in 1 Corinthians 12:1, with περί).— τῶν κοιμωμένων = the dead in Christ (16), a favourite Jewish euphemism (Kennedy, St. Paul’s Conc. of Last Things, 247 f., and cf. Fries in Zeitschrift für neutest. Wiss. i. 306 f.), not unknown to Greek and Roman literature.— οἱ λοιποὶ, κ. τ. λ., cf. Butcher’s Some Aspects of the Greek Genius, pp. 153 f., 159 f. Hope is the distinguishing note of Christians here as in Ephesians 2:12; Colossians 1:22, etc.

Verses 13-18
1 Thessalonians 4:13-18. περὶ τῶν κοιμωμένων.

Verse 14
1 Thessalonians 4:14. Unlike some of the Corinthians (1 Corinthians 15:17-18), the Thessalonians did not doubt the fact of Christ’s resurrection ( εἰ of course implies no uncertainty). Paul assumes their faith in it and argues from it. Their vivid and naïve belief in Christ’s advent within their own lifetime was the very source of their distress. Paul still shares that belief (17).— διὰ τοῦ ἰησοῦ is an unusual expression which might, so far as grammar is concerned, go either with τ. κ. (so. e.g., Ellic., Alford, Kabisch, Lightfoot, Findlay, Milligan) or ἄξει. The latter is the preferable construction (so most editors). The phrase is not needed (cf. 15) to limit τ. κ. to Christians (so Chrys., Calvin), for the unbelieving dead are not before the writer’s mind, and, even so, ἐν would have been the natural preposition (cf. 16), nor does it mean martyrdom. In the light of 1 Thessalonians 5:9 (cf. Romans 5:9; 1 Corinthians 15:21), it seems to connect less awkwardly with ἄξει, though not = “at the intercession of Jesus” (Rutherford). Jesus is God’s agent in the final act, commissioned to raise and muster the dead (cf. Stähelin, Jahrb. f. deut. Theol., 1874, 189 f., and Schettler, Die paul. Formel, “Durch Christus,” 1997, 57 f.). The divine mission of the Christ, which is to form the climax of things, involves the resurrection of the dead who are His (1 Thessalonians 5:10). Any general resurrection is out of the question (so Did., xvi. 6: ἀνάστασις νεκρῶν· οὐ πάντων δὲ, ἀλλʼ ὡς ἐρρέθη, ἥξει ὁ κύριος καὶ πάντες οἱ ἅγιοι μετʼ αὐτοῦ).

Verse 15
1 Thessalonians 4:15. κυρίου. On the tendency of the N.T. writers to reserve κύριος, with its O.T. predicates of divine authority, for Jesus, cf. Kattenbusch, op. cit., ii. 522. Paul’s use of the term goes back to Christ’s own claim to κύριος in the higher sense of Mark 12:35 f.— λέγομεν. Contrast the οἴδατε of 1 Thessalonians 5:2 and the language of 1 Thessalonians 4:1. Evidently Paul had not had time or occasion to speak of such a contingency, when he was with them.— ἐν λόγῳ κυρίου may mean either (a) a quotation (like Acts 20:35) from the sayings of Jesus, or (b) a prophetic revelation vouchsafed to Paul himself, or to Silvanus (cf. Acts 15:32). In the former case (so, among modern editors, Schott, Ewald, Drummond, Wohl.), an ἄγραφον is cited (Calvin, Koch, Weizsäcker, Resch, Paulinismus, 238 f.; Ropes, die Sprüche Jesu, 153 f.; M. Goguel; van der Vies, 15–17; O. Holtzmann, Life of Jesus, 10; von Soden) but it is evidently given in a free form, and the precise words cannot (even in 1 Thessalonians 4:16) be disentangled. Besides we should expect τινι to be added. Unless, therefore, we are to think of a primitive collection (Lake, Amer. Journ. Theol., 1906, 108 f.) or of some oral tradition, (b) is preferable. The contents of Matthew 24:31 (part of the small apocalypse) are too dissimilar to favour the conjecture (Pelt, Zimmer, Weiss) that Paul was thinking of this saying as current perhaps in oral tradition, and the O.T. analogy of λόγος κυρίου (= God’s prophetic word), together with the internal probabilities of the case (Paul does not remind them of it, as elsewhere in the epistle) make it on the whole more likely that Paul is repeating words heard in a vision (cf. 2 Corinthians 12:9; so Chryst., Theod., etc., followed by Alford, de Wette, Ellicott, Dods, Lünemann, Godet, Paret: Paulus und Jesus, 53 f., Simon: die Psychologie des Ap. Paulus, 100, Findlay, Lightfoot, Milligan, Lueken). Cf. the discussion in Knowling’s Witness of the Epistles, 408 f., and Feine’s Jesus Christus u. Paulus, 178, 179. Later in the century a similar difficulty vexed the pious Jew who wrote Fourth Esdras (5:41, 42: I said, But lo, O Lord, thou hast made the promise to those who shall be in the end: and what shall they do that have been before us …? And He said to me, I will liken my judgment to a ring; as there is no slackness of those who are last, so shall there be no swiftness of those who are first). His theory is that the previous generations of Israel will be as well off as their posterity in the latter days. Further on (13:14 f.) he raises and answers the question whether it was better to die before the last days or to live until they came (the phrase, those that are left, “qui relicti sunt,” 7:28 = Paul’s οἱ περιλειπόμενοι). His solution (which Steck, in Jahrb. für prot. Theol., 1883, 509–524, oddly regards as the λόγος κ. of 1 Thessalonians 4:15; see Schmidt’s refutation, pp. 107–110) is the opposite of Paul’s: those who are left are more blessed than those who have died. If this difficulty was felt in Jewish circles during the first half of the century, it may have affected those of the Thessalonian Christians who had been formerly connected with the synagogue, but the likelihood is that Paul’s language is coloured by his own Jewish training (cf. Charles on Asc. Isa., iv. 15). The misunderstanding of the Thessalonians, which had led to their sorrow and perplexity, was evidently due to the fact that, for some reason or another, Paul had not mentioned the possibility of any Christians dying before the second advent (so sure was he that all would soon survive it), coupled with the fact that Greeks found it hard to grasp what exactly resurrection meant (cf. Acts 17:32) for Christians.

Verse 16
1 Thessalonians 4:16. κελεύσματι = the loud summons which was to muster the saints (so in Philo, De praem. et poen., 19: καθάπερ οὖν ἀνθρώπους ἐν ἐσχατιαῖς ἀπῳκισμένους ῥᾳδίως ἑνὶ κελεύσματι συναγάγοι ὁ θεὸς ἀπὸ περάτων εἰς ὅ τι ἂν θελήσῃ χωρίον), forms, as its lack of any genitive shows, one conception with the φ. α. and the σ. θ. (cf. DC(33), ii. 766). The archangel is Michael, who in Jewish tradition not only summoned the angels but sounded a trumpet to herald God’s approach for judgment (e.g., in Apoc. Mosis, xxii.). With such scenic and realistic details, drawn from the heterogeneous eschatology of the later Judaism, Paul seeks to make intelligible to his own mind and to that of his readers, in quite an original fashion (cf. Stähelin, Jahrb. f. deut. Theol., 1874, pp. 199–218), the profound truth that neither death nor any cosmic, crisis in the future will make any essential difference to the close relation between the Christian and his Lord. οὕτω πάντοτε σὺν κυρίῳ ἐσόμεθα (cf. 1 Thessalonians 5:11; 2 Corinthians 5:8; Philippians 1:20): this is all that remains to us, in our truer view of the universe, from the naïve λόγος κυρίου of the apostle, but it is everything. Note that Paul says nothing here about any change of the body (Teichmann, 35 f.), or about the embodiment of the risen life in its celestial δόξα. See Asc. Isa., iv. 14–15: “And the Lord will come with His holy angels and with the armies of the holy ones from the seventh heaven … and He will give rest to the godly whom He shall find in the body in this world.”

Verse 17
1 Thessalonians 4:17. ἐν νεφέλαις, the ordinary method of sudden rapture or ascension to heaven (Acts 1:9; Acts 1:11; Revelation 11:12; Slav. En. iii. 1, 2).— ἁρπαγησόμεθα. So in Sap. 1 Thessalonians 4:11, the righteous man, εὐάρεστος τῷ θεῷ (1 Thessalonians 4:1) γενόμενος ἠγαπήθη (1 Thessalonians 1:4), is caught up ( ἡρπάγη).— ἅμα σὺν αὐτοῖς … σὺν κυρίῳ, the future bliss is a re-union of Christians not only with Christ but with one another.— εἰς ἀπάντησιν, a pre-Christian phrase of the koinê (cf. e.g., Tebtunis Papyri, 1902, pt. i., n. 43, 7, παρεγενήθημεν εἰς ἀπάντησιν, κ. τ. λ., and Moulton, i. 14), implying welcome of a great person on his arrival. What further functions are assigned to the saints, thus incorporated in the retinue of the Lord (1 Thessalonians 3:13; cf. 2 Thessalonians 1:10),—whether, e.g., they are to sit as assessors at the judgment (Sap. 1 Thessalonians 3:8; 1 Corinthians 6:2-3; Luke 22:30)—Paul does not stop to state here. His aim is to reassure the Thessalonians about the prospects of their dead in relation to the Lord, not to give any complete programme of the future (so Matthew 24:31; Did. x., xvi.). Plainly, however, the saints do not rise at once to heaven, but return with the Lord to the scene of his final manifestation on earth (so Chrysost., Aug., etc.). They simply meet the Lord in the air, on his way to judgment—a trait for which no Jewish parallel can be found.— καὶ οὕτως πάντοτε σὺν κυρίῳ ἐσόμεθα (no more sleeping in him or waiting for him).

Verse 18
1 Thessalonians 4:18. ἐν τοῖς λόγοις τούτοις. Paul had an intelligible word upon the future, unlike the Hellenic mysteries which usually made religion a matter of feeling rather than of definite teaching (Hardie’s Lect. on Classical Subjects, pp. 53 f.). A pagan letter of consolation has been preserved from the second century (Oxyrh. Papyri, i. 115): “Eirene to Taonnophris and Philon good cheer! I was as grieved and wept as much over Eumoiros as over Didymas, and I did all that was fitting, as did all my family.… But still we can do nothing in such a case. So comfort yourselves. Goodbye.” One of Cicero’s pathetic letters (ad. Fam., xiv. 2), written from Thessalonica, speaks doubtfully of any re-union after death (“haec non sunt in manu nostra”).

05 Chapter 5 

Verse 1
1 Thessalonians 5:1. The times and periods are not “simply the broad course of time, of which the ἡμέρα κυρίου constitutes the closing scene” (Baur); καιρός denotes a section of time more definitely than χρόνος, in Greek usage. “No nation has distinguished so subtly the different forms under which time can be logically conceived. χρόνος is time viewed in its extension, as a succession of moments, the external framework of action.… καιρός, a word, which has, I believe, no single or precise eqivalent in any other language … is that immediate present which is what we make it; time charged with opportunity” (Butcher, Harvard Lect. on Gk. Subjects, pp. 117–119). In the plural, especially in this eschatological outlook, the phrase is little more, however, than a periphrasis for “when exactly things are to happen”. Paul thought he needed to do no more than reiterate the suddenness of the Last Day. But, not long afterwards, he found that the Thessalonians did require to have the χρόνοι καὶ καιροί explained to them in outline (II., 2 Thessalonians 2:2 f.).

Verses 1-11
1 Thessalonians 5:1-11. περὶ τῶν χρόνων καὶ τῶν καιρῶν.

Verse 2
1 Thessalonians 5:2. οἴδατε, referring to the teaching of Jesus on this crucial point, which Paul had transmitted to them (see Introduction).

Verse 3
1 Thessalonians 5:3. ὅταν, κ. τ. λ., when the very words, “All’s well,” “It is all right,” are on their lips.— ἐπίσταται, of an enemy suddenly appearing (Isocrat., Evag., § 58 ἐπὶ τὸ βασίλειον ἐπιστάς, Herod. iv. 203).— αὐτοῖς, i.e., while the Day comes suddenly to Christians and unbelievers alike, only the latter are surprised by it. Christians are on the alert, open-eyed; they do not know when it is to come, but they are alive to any signs of its coming. Thus there is no incompatibility between this emphasis on the instantaneous character of the advent and the emphasis, in II., 2 Thessalonians 2:3 f., on the preliminary conditions.

Verse 4
1 Thessalonians 5:4. From the sudden and unexpected nature of the Last Day, Paul passes, by a characteristic inversion of metaphor in κλέπτας, to a play of thought upon the day as light. A double symbolism of ἡμέρα, as of κοιμᾶσθαι, thus pervades 4–8. Lightfoot cites a very striking parallel from Eur., Iph. Taur., 1025–1026.

Verse 5
1 Thessalonians 5:5. The present age is utter night ( שֶׁכֻּלּוֹ לַיְלָה), as contemporary rabbis taught; the age to come is all day. Meantime faith is to be held fast through this night (cf. passages quoted in Schlatter’s die Sprache u. Heimat des vierten Evangelisten, 17, 18). υἱοὶ φ. καὶ ὑ. ἡμέρας is a stronger and Semitic way of expressing the thought of “belonging to” (cf. 1 Thessalonians 5:8).

Verse 6
1 Thessalonians 5:6. To be alert, in one’s sober senses ( νήφειν), is more than to be merely awake. Here, as in 1 Thessalonians 5:8, the Christians are summoned to live up to their privileges and position towards the Lord. “There are few of us who are not rather ashamed of our sins and follies as we look out on the blessed morning sunlight, which comes to us like a bright-winged angel beckoning us to quit the old path of vanity that stretches its dreary length behind us” (George Eliot). In one of the Zoroastrian scriptures (Vendidad, xviii. 23–25) the cock, as the bird of the dawn, is inspired to cry, “Arise, O men!… Lo here is Bushyasta coming down upon you, who lulls to sleep again the whole living world as soon as it has awoke, saying, ‘Sleep, sleep on, O man [and live in sin, Yasht, xxii. 41]! The time is not yet come.’ ”

Verse 7
1 Thessalonians 5:7. Cf. Plutarch, De Iside. vi., οἶνον δὲ οἱ μὲν ἐν ἥλιου πόλει θεραπεύοντες τὸν θεὸν οὐκ εἰσφέρουσιν τοπαράπαν εἰς τὸ ἱερόν, ὡς οὐ προσῆκον ἡμέρας πίνειν, τοῦ κυρίου καὶ βασιλέως ἐφορῶντος.

Verse 8
1 Thessalonians 5:8. ἐνδυσάμενοι θώρακα κ. τ. λ., the thought of 1 Thessalonians 2:12-13; the mutual love of Christians, which forms the practical expression of their faith in God, is their true fitness and equipment for the second advent. Faith and love are a unity; where the one goes the other follows. They are also not merely their own coat of mail, requiring no extraneous protection, but the sole protection of life against indolence, indifference and indulgence. They need simply to be used. If they are not used, they are lost, and with them the Christian himself. The transition to the military metaphor is mediated (as in Romans 13:12-13) by the idea of the sentry’s typical vigilance.

Verse 9
1 Thessalonians 5:9. The mention of the future σωτηρία starts Paul off, for a moment, on what it involves (1 Thessalonians 5:9-10).

Verse 10
1 Thessalonians 5:10. Life or death makes no difference to the Christian’s union and fellowship with Jesus Christ, whose death was in our eternal interests (cf. Romans 14:7-9). For this metaphorical use of γρηγ. εἴτε καθ. (different from that in 6), Wohl. cites Plato, Symp., 203a: διὰ τούτου (i.e. Eros) πᾶσα ἐστιν ἡ ὁμιλία καὶ ἡ διάλεκτος θεοῖς πρὸς ἀνθρώπους, καὶ ἐγρηγορόσι καὶ καθεύδουσιν, as a possible basis.

Verse 11
1 Thessalonians 5:11. The modification in the primitive attitude of Christians to the Parousia of Jesus is significant. Instead of all expecting to be alive at that blessed crisis, the inroads of death had now forced men to the higher consolation that “it did not make the least difference whether one became partaker of the blessings of that event in the ranks of the dead or of the living. The question whether the Parousia was to happen sooner or later was no longer of paramount importance. The important thing was to cultivate that attitude of mind which the writer of this epistle recommended” (Baur).— οἰκοδομεῖτε, the term sums up all the support and guidance that a Christian receives from the fellowship of the church (cf. Beyschlag’s N.T. Theology, ii. 232).— καθὼς καὶ ποιεῖτε, another instance (cf. 1 Thessalonians 4:1; 1 Thessalonians 4:10) of Paul’s fine courtesy and tact. He is careful to recognise the Thessalonians’ attainments, even while stirring them up to further efforts.

Verse 12
1 Thessalonians 5:12. These προϊστάμενοι are not officials but simply local Christians like Jason, Secundus, and perhaps Demas (in whose houses the Christians met), who, on account of their capacities or position, had informally taken the lead and made themselves responsible for the welfare and worship of the new society. The organisation is quite primitive, and the triple description of these men’s functions is too general to permit any precise delineation of their duties (cf. Lindsay’s The Church and the Ministry in the Early Centuries, pp. 122 f.). κοπιω̄ ντας denotes the energy and practical interest of these people, which is further defined by προϊσταμένους (a term with technical associations, to which ἐν κυρίῳ is added in order to show that their authority rests on religious services) and νουθετοῦντας (= the moral discipline, perhaps of catechists, teachers and prophets). An instinct of rebellion against authority is not confined to any one class, but artisans and tradesmen are notorious for a tendency to suspect or depreciate any control exercised over them in politics or in religion, especially when it is exercised by some who have risen from their own ranks. The community at Thessalonica was largely recruited from this class, and Paul, with characteristic penetration, appeals for respect and generous appreciation towards the local leaders.

Verses 12-22
1 Thessalonians 5:12-22. General instructions for the church.

Verse 13
1 Thessalonians 5:13. “Regard them with a very special love for their works’ sake” (so thorough and important it is). “Be at peace among yourselves” (instead of introducing divisions and disorder by any insubordination or carping).

Verse 14
1 Thessalonians 5:14. The particular form of insubordination at Thessalonica was idleness (for the contemporary use of ἀτ. in this sense, see Oxyrh. Papyri, ii. 1901, p. 275). Similarly, in Olynth. iii. 11, Demosthenes denounces all efforts made to shield from punishment τοὺς ἀτακτοῦντας, i.e., those citizens who shirk active service and evade the State’s call for troops.— ὀλιγοψύχους = “faint-hearted” (under trial, 1 Thessalonians 1:6, see references), ἀντέχεσθε (cleave to, put your arm round), ἀσθενῶν (i.e., not in health only but in faith or position, Acts 20:35), μακ. π. πάντας = do not lose temper or patience with any (of the foregoing classes) however unreasonable and exacting they may be (cf. Proverbs 18:14, LXX). The mutual services of the community are evidently not to be left to the προϊστάμενοι, for Paul here urges on the rank and file the same kind of social duties as he implies were incumbent upon their leaders (cf. νουθετ. 12, 14). If ἀδελφοί here meant the προϊστάμενοι, it would have been more specificially defined. An antithesis between 12 and 14 would be credible in a speech, not in a letter.

Verse 15
1 Thessalonians 5:15. The special circumstances which called for forbearance (1 Thessalonians 5:14) were likely to develop a disposition to retaliate upon those who displayed an ungenerous and insubordinate spirit (e.g., the ἄτακτοι); but the injunction has a wider range ( εἰς πάντας, including their fellow-countrymen, 1 Thessalonians 2:14).

Verse 16
1 Thessalonians 5:16. To comment adequately upon these diamond drops (16–18) would be to outline a history of the Christian experience in its higher levels. π. χαίρετε, cf. Epict., i. 16 (“Had we understanding, ought we to do anything but sing hymns and bless the Deity and tell of His benefits?… What else can I do, a lame old man, than sing hymns to God?… I exhort you to join in this same song.”) There is a thread of connection with the foregoing counsel. The unswerving aim of being good and doing good to all men, is bound up with that faith in God’s unfailing goodness to men which enables the Christian cheerfully to accept the disappointments and sufferings of social life. This faith can only be held by prayer, i.e., a constant reference of all life’s course to God, and such prayer must be more than mere resignation; it implies a spirit of unfailing gratitude to God, instead of any suspicious or rebellious attitude.

Verse 17
1 Thessalonians 5:17. “Pray always, says the Apostle; that is, have the habit of prayer, turning your thoughts into acts by connecting them with the idea of the redeeming God” (Coleridge, Notes on the Book of Common Prayer), cp. iii. II, 1 Thessalonians 5:23.

Verse 18
1 Thessalonians 5:18. Chrysostom, who wrote: τὸ ἀεὶ δηλονότι εὐχαριστεῖν, τοῦτο φιλοσόφου ψυχῆς, gave a practical illustration of this heroic temper by repeating, as he died in the extreme hardships of an enforced and painful exile, δόξα τῷ θεῷ πάντων ἕνεκα. For thanksgiving even in bereavement, cf. Aug., Conf., ix. 12; and further, ibid., ix. 7 (tunc hymni et psalmi ut canerentur, secundum morem Orientalium partium, ne populus maeroris taedio contabesceret, institutum est).

Verse 19
1 Thessalonians 5:19. τοῦτο κ. τ. λ. The primary reference is to εὐχαριστεῖτε, but the preceding imperatives are so closely bound up with this, that it is needless to exclude them from the scope of the θέλημα.— ἐν χ. ἰ. This glad acceptance of life’s rain and sunshine alike as from the hand of God, Jesus not only exemplified (cf. context of μιμηταὶ … τοῦ κυρίου, 1 Thessalonians 1:6) but also enabled all who keep in touch with him to realise. The basis of it is the Christian revelation and experience; apart from the living Lord it is neither conceivable nor practicable (cf. R. H. Hutton’s Modern Guides of English Thought, pp. 122 f.).

Verse 20
1 Thessalonians 5:20. As εὐχαριστεῖν was a special function of the prophets in early Christian worship (cf. Did. x. 7), the transition is natural. The local abuses of ecstatic prophecy in prediction (2 Thessalonians 2:2) or what seem to be exaggerated counsels of perfection (1 Thessalonians 5:16 f.) must not be allowed to provoke any reaction which would depreciate and extinguish this vital gift or function of the faith. Paul, with characteristic sanity, holds the balance even. Such enthusiastic outbursts are neither to be despised as silly vapouring nor to be accepted blindly as infallible revelations. The true criticism of προφητεία comes (1 Thessalonians 5:21) from the Christian conscience which is sensitive to the καλόν, the συμφέρον, the οἰκοδομή, or the ἀναλογία τῆς πίστεως (cf. Weizsäcker’s Apost. Age, ii. 270 f.). But this criticism must be positive. In applying the standard of spiritual discernment, it must sift, not for the mere pleasure of rejecting the erroneous but with the object of retaining what is genuine.

Verse 22
1 Thessalonians 5:22. A further general precept, added to bring out the negative side of κατέχετε, κ. τ. λ.— πονηροῦ neut. abstract = “of wickedness,” as Genesis 2:9 ( τοῦ εἰδέναι γνωστὸν καλοῦ καὶ πονηροῦ).— παντὸς κ. τ. λ., perhaps an allusion to the manifold ways of going wrong (Arist., Nik. Eth., ii. 6 14, τὸ μὲν ἁμαρτάνειν πολλαχῶς ἐστίν … τὸ δὲ κατορθοῦν μοναχῶς).

Verse 23
1 Thessalonians 5:23. εἰρήνης, with a special allusion to the breaches of harmony and charity produced by vice (cf. connection of 1 Thessalonians 3:12-13 and 1 Thessalonians 4:3 f.), indolence, impatience of authority or of defects in one another (1 Thessalonians 5:13 f.), retaliation (1 Thessalonians 5:15), and differences of opinion (1 Thessalonians 5:19 f.) Such faults affect the σῶμα, the ψυχή and the πνεῦμα respectively, as the sphere of that pure and holy consciousness whose outcome is εἰρήνη.— ὑμῶν, unemphatic genitive (as in 1 Thessalonians 3:10; 1 Thessalonians 3:13, cf. Abbott’s Johannine Grammar, 2559a) throwing the emphasis on the following word or words. πνεῦμα is put first, as the element in human nature which Paul held to be most directly allied to God, while ψυχή denotes as usual the individual life. The collocation of these terms is unusual but of course quite untechnical.— ἀμέμπτως has almost a proleptic tinge = “preserved entire, (so as to be) blameless at the arrival of,” which has led to the substitution, in some inferior MSS., of εὑρεθείη for τηρηθείη (cf. textual discussion in Amer. Jour. Theol., 1903, 453 f.). The construction is rather awkward, but the general sense is clear. With the thought of the whole verse compare Ps. Sol. 18:6: καθαρίσαι ὁ θεὸς ἰσραὴλ … εἰς ἡμέραν ἐκλογῆς ἐν ἀνάξει χριστοῦ αὐτοῦ, also the description of Abraham being preserved by the divine σοφία in Sap. 10:5 ( ἐτήρησεν αὐτὸν ἄμεμπτον θεῷ).

Verse 24
1 Thessalonians 5:24. The call implies that God will faithfully carry out the process of ἁγιάζεσθαι and τηρεῖσθαι (cf. Philippians 1:6), which is the divine side of the human endeavour outlined in the preceding verse.

Verses 25-27
1 Thessalonians 5:25-27. Closing words of counsel and prayer.

Verse 26
1 Thessalonians 5:26. Neither here, nor above at 1 Thessalonians 5:14, is there any reason to suppose that Paul turns to address the leaders of the local church (so e.g., Bornemann, Ellicott, Alford, Askwith, Zimmer, Lightfoot, Weiss, Findlay) as though they were, in the name of the apostle(s), to convey the holy (i.e. not of convention or human passion) kiss, which betokened mutual affection (cf. Renan’s S. Paul, 262, DC(34). i. 935, and E. Bi(35), 4254) in the early Christian worship. This greeting by proxy is not so natural as the ordinary sense of the words; the substitution of τ. ἀ. π. for the more common ἀλλήλους is intelligible in the light, e.g., cf. Philippians 4:21; and it would be harsh to postulate so sharp a transition from the general reference of 1 Thessalonians 5:25 and 1 Thessalonians 5:28. Even in 1 Thessalonians 5:27 it is not necessary to think of the local leaders. While the epistle would naturally be handed to some of them in the first instance, it was addressed to the church; the church owned it and was held responsible for its public reading at the weekly worship.— πᾶσιν, like the πάντας of 1 Thessalonians 5:26, simply shows Paul’s desire to prevent the church from becoming, on any pretext, a clique or coterie. But the remarkable emphasis of the injunction points to a period when such public reading of an apostolic epistle was not yet a recognised feature in the worship of the churches. Paul lays stress upon the proper use of his epistle, as being meant not for a special set, but for the entire brotherhood (i.e., at Thessalonica, not, as Flatt thinks, in Macedonia). See that every member gets a hearing of it at some meeting or other ( ἀναγ., timeless aor.), and thus knows exactly what has been said. So Apoc. Bar. lxxxvi.: “when therefore ye receive this my epistle, read it in your congregations with care. And meditate thereon, above all on the days of your fasts.”

